In the Name of God, the Most Gracious, the Most Merciful

Competition Divine Wine!
Arman Rahmim

If we hear from a friend that there is this stunning, awe-inspiring, unbelievably-majestic waterfall
within a deep, green, lush, heavenly forest, only within few miles from our home, we make it a
point to get there and witness first hand so we do not miss out on the beautiful scenery and the
sentiments to be experienced. When it comes to the spiritual realm, when amazing descriptions
of the paradise of the righteous are recounted, we tend to not have a similarly urgent motivation.
We do not take that seriously for some reason. We see it as distant and not tangible, or assume
that it will be granted to us later. We move on with our lives, and preoccupy ourselves with
achieving our typical wants and desires. Effectively we acknowledge that goods and success in
this life is to be strived towards, while whispering to ourselves that goodness in the hereafter
instead simply comes to us! We set up and aim towards the goals and experiences on this
earth, while we assume that wonderful things will themselves show up in the next life! Or maybe
we don’t even really believe in the hereafter. Consider this:
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He went into his garden in a state (of mind) unjust to his soul: He said, "l deem not that this will ever

perish, * "Nor do | deem that the Hour will be resurrected, and even if | am brought back to my Lord, |
shall surely find a returning place better than this. " (18:35-36)

Or this:
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Say: "Shall We inform you of the greatest losers in (their) deeds? * "Those whose efforts have been
wasted in this life, while they think that they are acquiring good by their works." (18:103-104)

It is indeed a strange quality of us humans that we simply hope for the best in the areas that we
have limited knowledge in and resources for, including and especially in the realm of spirituality.
The truth is that this indicates a blindness to God Almighty. What is to be thought of one who is
inert and senseless to the affairs of the hereafter, calling it hope and reliance on God Almighty,
while utterly enthusiastic and committed to the affairs of this world? As though God is only Great
in the affairs of that world and not in this life, and as though He has commanded us to endeavor
for this and not for that, to have a false sense of self-reliance in this and wishful thinking for that!

In fact, He Almighty teaches us that it is He alone Who is the Source of all power and all help,
and He has revealed that this world passes and that the righteous deeds shall remain. It is
extremely instructive to read the response to the abovementioned man who had been overjoyed
by his garden:

His companion said to him while disputing with him: “Do you disbelieve in Him Who created
you from dust, then from a small drop of fluid, then fashioned you into a man? *
“But as for me, He, Allah, is my Lord, and | do not associate anyone with my Lord. *



“And why did you not say when you entered your garden: ‘It is as Allah has pleased, there is
no power save in Allah?’ ...” *

And his fruits were encompassed (with ruin); so he remained twisting and turning his hands
for what he had spent on it, while it lay fallen on its trellises, and he said: “Ah me! would that |
had not associated anyone with my Lord.” *

And he had no party to help him, besides Allah, nor could he defend himself. *

There, the (only) protection and guardianship belongs to Allah, the True One; He is the Best
to reward and the Best in giving success. *

And set forth to them the similitude of the life of this world: like water which We send down
from the cloud so the earth’s vegetation absorbs it, then it becomes dry stubble which the
winds scatter; and Allah prevails over all things. *

Wealth and children are an adornment of the life of this world; and the ever-enduring, the
good works are better in the sight of your Lord in reward and better in expectation. *

And the day on which We will cause the mountains to pass away and you will see the earth a
levelled plain and We shall gather them and leave not any one of them. *

And they shall be presented before your Lord in ranks: “Now certainly you have come to Us
as We created you at first. Nay, you thought that We had not appointed to you a time of
fulfillment of the promise (to meet).” *

And the Book will be placed; and you will see the sinful in great terror because of what is
(recorded) therein; they will say, "Ah! woe to us! what a Book is this! It leaves out nothing
small or great, but takes account thereof!" They will find all they did placed before them: And
not one will your Lord treat with injustice. [1]

By comparison, God Almighty has invited us to a life whose amazing pleasures and blessings
are beyond comparison to anything we have ever experienced. Consider the following verses:

Only they believe in Our communications who, when they are reminded of them, fall down in
prostration and celebrate the praises of their Lord, and they are not proud. * Their sides draw
away from (their) beds, (while) they call upon their Lord in fear and in hope, and they spend
(benevolently) out of the sustenance which We have bestowed on them. * So no person
knows what delights of the eye are kept hidden (in reserve) for them - as a reward for what
they used to do. [2]

And also the Prophetic narration:
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In Paradise, there is what no eye has seen, nor ear heard, nor occurred to the heart of a human! [3]

The present writing specifically focuses on the heavenly waters and drinks, and their
significance and role in the realm of the Hereafter. In the Blessed Quran, there are
numerous verses mentioning “gardens beneath which rivers flow” for those who believe and
perform righteous deeds. A question arises: what is the role of these rivers and how do they
relate to monotheism. To address this, we first make an observation. It has been asked why the
Quran mentions the heavenly rivers as flowing beneath the gardens, whereas ordinarily one
would refer to rivers flowing within or inside gardens.



The word jannah (garden of paradise), whose plural (jannaat) is often referred to by the verses,
is derived from the Arabic root j-n-n, indicating being covered up and hidden. Other words
derived from this root share this overall aspect, e.g. janin (embryo, fetus) as it is covered and
hidden in the mother's womb, junnah (shield) as it covers and protects the one in battle, majnun
(madman) as his intellect has been covered up, and others such as jinaan (heart) and jinn. The
heavenly garden is jannah because it is covered up with the multitude and depth of trees,
whose branches permeate, intermingle and mix with one another. There is a saying that a man
from a town had never seen a forest and was once taken to one, being asked, “Do you see the
forest?” He replied, “I could if these trees would only let me!” In truth, the heavenly trees are so
lush and deep that they are covering something up, forming an outer shell, a garden on its own,
thus having rivers flowing beneath those gardens.

God Almighty addresses “the soul, at complete rest and content”, as such: “enter among My
servants and enter My Garden’ (89:27-30). It is not clear what this blessed soul will observe and
experience. It is all covered up from our comprehension. Only that soul will experience what the
countless blessings in that Garden are, and what joys they provide. However, it appears that the
hidden heavenly waters and drinks, those blessings of indescribable pleasure, have a cleansing
and purifying role, and in fact, that is why they are so wonderful and magnificent.

Consider the beautiful 76th chapter of the Blessed Qur’an (see [4] for the context in which it was
revealed). In this chapter, the Righteous (abraar) are described as those who:
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... fulfill the vows and fear a day the evil of which shall be spreading far and wide. * And they provide food
despite love (and need) for it to the poor and the orphan and the captive. * (Saying), "We feed you for the
sake of Allah alone: no reward do we wish from you, nor gratitude. * Indeed we fear from our Lord a Day,
austere and distressful. (76:7-10)

Numerous beautiful rewards are subsequently mentioned for these individuals, culminating in
the following verse:
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... and their Lord gave them to drink a Pure Drink (76:21).

This Drink (or Heavenly Wine as we shall elaborate) is “Tahoor” which is an intensified form of
“Tahir” (pure). Not only is it pure, it purifies. Interpreting this important verse, Imam Ja'far al-
Saadiq - peace be upon him - was attributed to having had made the following remarkable
utterance:
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(This) means: cleanses them from everything except Allah, as there is none pure from being stained by
any of creation except Allah. [5]!

A heart that is permeated by anything but Allah has been stained. In a narration we read:
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The heart is the sanctuary of Allah, so do not let reside in the sanctuary of Allah other than Allah. [6]

We thus see that this Divine Wine is unique in that it purifies, unlike earthly wines that
contaminate. Let us explore further what the Blessed Qur’an teaches us about divine wines:
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Verily, the Righteous drink of a Cup [of Wine] mixed with Kafur: * A spring by which the servants of Allah
drink, causing it to gush forth abundantly. (76:5-6)

This cup of wine has in it as mixture something whose source is a spring from which special
servants of God drink, and they make it gush forth. In narration, this spring is said to be “in the
House of the Prophet, that is gushed towards the houses of prophets and believers.” [7] A
related set of verses sheds considerable light on the Wine that the Righteous drink, and its
relation to what is accessed by special servants of God that are even higher in status:
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Truly the Righteous will be in Bliss: * On Thrones will they command a sight [of all things]: * You will
recognize in their faces the beaming brightness of Bliss. * Their thirst will be slaked with Pure Wine
sealed: * Its seal will be Musk: And for this let those aspire, who have aspirations: * With it will be a
mixture of Tasnim: * A spring by which drink those Nearest to Allah. (83:22-28)

Tasnim, as the verses make clear, is a spring in Paradise. Its root word (s-n-m) has been used
in words indicating both elevation and filling. From these verses it is obvious that tasnim by
which the Nearest to Allah drink has higher purity and status than the Wine Sealed with Musk
which is only mixed with it and which the Righteous drink from. There are interesting narrations
in the context of these specific verses, emphasizing that the Nearest to God are the Blessed
Prophet and His Household [8]. In fact, it can be concluded that Wilaayah (Guardianship of
God’s Nearest Servants over others) is the Gate of Monotheism, as the divine wines through
which cleansing is attained are mixed with springs, such as Tasnim and Kafur, which the
Special Servants of God have the permission to drink from and to gush forth abundantly. There
is also a similar parallel to this regarding the Heavenly Tree of Tooba whose Foundation is in
the dwelling of the Blessed Prophet and whose branches are upon the people of Paradise [10],
again depicting the blessings of Monotheism as contingent upon Wilaayah.

It is also quite remarkable that the abovementioned verses instruct us that drinking from this
kind of wine is what one ought to aspire for. There is a very interesting parallel between Arabic
and English in the usage of the word tanaafus (!"#$%and aspiration, in that they are both root-
linked to the words tanaffus ("#$) and respiration: the one who competes, breathes heavily in
the act of competition, striving to excel. The believers are commanded to breathe heavily, strive
utmostly, and compete constantly towards such an exalted state of drinking from this wine! It is
no surprise that the poetry and literary heritage of Muslim mystics is filled with constant
encouragements to drink from such lofty wine. Consider this beautiful poem by Hafiz of Shiraz:
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It is morning, O server of the Wine; fill [me] a Cup full of Wine;

the cycle of the firmament does not halt; so hurry!
Before this withering world reaches ruin,
ruin us by the Cup of the Red Wine!
The Sun of the Wine has risen from the East of the Wineglass;
if you seek joyous life, then abandon sleep.
The righteous deed is Wine Worship, O Hafiz!
so rise up and make firm intention of the righteous deed!

Night is the real morning: it is the time to abandon sleep and to rise up, seeking cleansing by the
divine wine (which may be the inner reality of the night prayer and supplication). As we have
elaborated elsewhere [9], the usual suns in our lives are covered up at nighttime, and this is
when we are freer to look for the Real Sun Whose Light gives light to all things. This is the time
to take a firm stance and to also speak with God Almighty in the most upright speech, as the
veils and illusions are removed:
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Surely the rising by night is the firmest footing and the most upright of speech. Surely you have in the day
time a long occupation. (73:6-7)

We also note that the various expressions of actions that appear in chapter 76 of the Blessed
Qur’an are in the present tense, such as they ‘drink from a Cup’, and they ‘fulfill the vows’, ‘fear’
and ‘provide food’ (osek: I"#$%& 'I"#'& "1"())&i.e. it does not say that they will drink from a Cup of
Wine. It may then be seen that righteous deeds have an inner reality that already exists, forming
in this very world and encompassing amazing blessings to behold such as the divine wines. And
as such we see that Hafiz of Shiraz encourages us to drink in the present!

Finally, we emphasize that Islamic teachings often prohibit an action in a particular form or
context, while advocating it in another! For instance, the Blessed Quran prohibits us from
uttering o-ph (‘fie’; word of contempt) to our parents (" ¥ $# +7' - 17:23), while teaching us that
His Friend Abraham - peace be upon him — said to polytheists, “o-ph upon you and what you
worship besides Allah!” (‘\j‘ 033 Ga Gsad W (,g &l - 21:67). Similarly, we are strictly prohibited
from drinking worldly wines, while being commanded to compete for another kind of wine!
Human beings seek refuge and relief from their daily worries, struggles, stresses, fears and
pains (in a nutshell from themselves). Many do this by earthly intoxication, which blocks the
intellect, providing only momentary relief, moving downwards and not remedying the heart and

the soul. Islam presents to us another category of wine. It speaks of “rivers of wine, a joy to
those who drink” (! 's#& % < o« 1#@6- 47:15), that a heavenly drink has the qualities that “no
harmful effect is there in it, nor from it are they emptied (of the intellect)” (" Y& (#)i# -HOFH 35 &
- 37:47), and that those who drink “are not affected with headache from it” (&34 Y5 e &5l ¥



- 56:19). In comparison to earthly intoxication, the divine wine provides blissful joy, consolation
and growth. It enthralls and elevates one upwards from the existing self, through good deeds
and goodness in the paths of Wilaayah and Monotheism, which are one and the same.

We ask God Almighty to bestow upon us “what no eye has seen, nor ear heard, nor occurred to
the heart of a human.”
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