Dhikr and the Wisdom behind it"
Ayatullah JawAdD AmulD
Translated by ARahmim

In the Name dhllah, the Compassionate, the Merciful
1.Introduction

1.1Rememlbrance of God

The worship of God, which is manifested in a variety oforms, is particularly
expressedn the form of dhikrto the extentthat dhikr of the Almighty is one of the
clearest exampled worshipping Him.

Dhikr of God, similar to other types of worship, can loategorized irmultiple
ways One suchway is to divide it intogeneraldhikr and specificdhikr. General
dhikris that which not belongng to any particular speciess found in all thingst
that is, all things spend their existence rememberi@gd. In contrast, specific
dhikris that whichonly belongs toa specifictype of creatian and is foundwithin a
particular community, such aghe dhikr specificto an angelor that specific toa
humanbeing

Another categorization for dhikr is with regards toits inwardnessand
outwardnessln this division, the two categories asmmetimedabelled « t dhixr
of thehearta n d dkikr of éhe tonguesthough such a distinction is not specific
to the domain of human beingsThis is becausether conscious beings sometimes
contemplae God, which could be termeddhikr of the heart, and sometinse
rememberHim in their own speciallanguage, whichwould be theirdhikr of the
tongue.

At times, het e rdimkrs contrastedto negligence, errorforgetfulnessand
such andin these caseg is usedto meanremembrance, recollection arnits like.
At other times, it is contrasted tobscurityand extinction, in which case it is used
to meanthat which isrenowned esteemednd distinguished Dhikr is sometimes

* This articleappears in chapter 10 of the bobkkmate  « | toyhe kegpected author. As noted by the publishers,
this chapter, unlike previouschaptr s i n t he book which are Htewdtehwoks del i vered |l ectur
of Ayatullah JawAdb Amdlnay God continue his presence amongst usnd has a distinctive flavor; the difficulty
of the passages and their depth and richness relatiwater chapters require particular attention on the part of the
reader . ®
We have translated theord ikmahu s e d i n t h e Dhikrirardpts li&kmah@which lisalso used in the
book tifikmehof - Blte s ocabwisdome.g. Bee peRBe269 ofthe Holy Qu r - i coptrastto the
restricted wordphilosophyhich is more related to a particular scholastic discoufse]



used in the infinitive and descriptive sense such-ttsrememberGod®and -to
invoke the nane of God. @t other times, itis used to define a thing oa person
that is the embodiment angbersonification of the remembrance d&od, in which
case, ititself becomesa reminder ofGod. In this case, not only is théhing or
person notable in itsejfout it results in others to bebmedistinguishedas well An
example of this is the application of the titledhikr—to the holy QurbAror the
person of theblessed @phet (OF peace be upon him and his piagesty that these
luminous beings are not dg the embodiments andgersonificationsof dhikr, but
they also become the cause through whighe verbalinvocation of the name of
God as well asHis remembrance inthe heartsis revived Hence, the ensuing
society through the remembrance of God, alsabenes distinguished

1.2Dhikr of the tongue

While thedhikr of the tongueis distinguished fromthe dhikr of the heart, it can
also be contrasted with thehikr of actions and deeds; that is, sometimes atioact
toox in so far as it serves as a reminder @odt is referred to ashikreven ffit is
per f or med handsorifeetmnother organsThis is becausdhikr, asan
invocation of God, is not specific to the heartrather, any deed that exhibits
remembrance ood is adhikr of Him . It mayevenbethat keeping silenbecomes
adhikr of God. By this, we donot mean toimply that since silence is accompanied
with thought, reflection and contemplation, andsincethesethings result in the
remembrance ofGod, then theapplication of dhikr to beingsilentis a valid one
this is not the case becaugeit wassuch then theapplication of dhikr to being
silent would be an adjectiveof an accompanying statef the one being described
[i.e., the onebeing silentland not a directadjective for him/it Wha we mean
instead is thatkeeping silent iften necessary or preferred @situation such as
when speakingvould lead totrouble anddisturbance or [in the case of women]
when speakingvould result instrangers to heawhat they are nosuited to hearin
these casgkeeping silenis in itself adhikr of God. At the same timeif keeping
silentresults ina state ofeflection, contemplation observation and the likehen
from the perspective that its a mean to achieve perfectiorand is counted as a
step towarddranscendence, will also be: as goreliminary stepandnot in and of
itself+ atrue instanceof dhikr.

1.3Varieties of Dhikr

Dhikr can be evaluatdobsed onts existentialposition and ontologicalranking
from a variety of perspective§) Sometimesit is evaluated based on tlome that is



rememberedmadhit) in which casethe most completedhikr is the servant's
remembrance otod and of His most magnificentName {smal-a«adn) becaus@o
madhkUiis more complete tha God Almighty. (i) Sometimes, the evaluation is
based on th@ne thatremembergdhikir) in which case the most completihikr is
God-s remembrance of the servant, since dioAkr is a match toGod Almighty.
Not only is He -the bestof the remembere®He is also-the bestof those who
remembe®[seeSec. J (iii) Sometimesthis evaluation is on the basis of the quality
of dhikrin terms of thedegree of its sincerityikhlAg, in which case again the most
complete dhikr is G o d remembrance with respect to a specific thiror a
particular individual, this is becauseHis remembranceis beyond any
contamination with falsehoodand anything that ismanifested from the pure and
unadulterated Truth is immune from being polluted with impurities and
falsehood (iv) Finally, the ewluation isat timesbased on the magnitude (quantity)
of dhikr in which caseagain the besthikris the remembrancéy God with respect
to a specific thing or a particular individual.

God, who is pureand unadulteratedwitnessing(suhlb), is immune from any
error, negligenceforgetfulnessand the like, andsuch shortcomings never find a
path to His Majestic @nctuary:
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And your Lord never forget€l9:64)
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And not an atoms weight in the earth or in the skypay escapgour
Lord (10:61)

The aforementioned foufold aspectdy which dhikr is evaluatetl namely (i)
the remembered (i) the rememberer (iii) the quality of dhikr and (iv) the
magniude of dhikrt arepresent andnvoked by all manifestations of thenames
and attributes of God. Therefore, whichever of these manifestations whose
position of vicegerencyf God is more complete andvhosenearness tdsod
Almighty is greaterthen the mostappropriatedhikr would, according to the first
perspectivebethe dhikr of all lower manifestationsowardsit and, from the other
three perspectivetis dhikr towardslower manifestations

L All things owe theirexistencautterly and thoroughlyto God Almighty, and are manifestations ofis names and
attributes. It then follows that any attribution of greatness @od at the level of His names and attributes is also
applicable to His creation, especially those in wh@nd reveals more dflis names and attributed.his gives rise to

a hierarchy of beingsr manifestations which can be compared to one another from an ontological point of view



Even though each specific act of worship, such as pray¢indasharitable acts
of zakAhand khums pilgrimage, enjoiningthe good, forbidding the evil,
supplication and the like are rightly considered dkikr, and even thoughthe
broad meaning ofdhikr and the general wisdom behind éncompasssall the
aforenmentioned acts, yetlhikr in its own placeis a specialact of worshipand
carries with itits own specificeffects [discussed in this work].

1.4Pivotal elements ofdhikr

The pivotal elements afihikr are those which welgriefly referred tg and they
areultimately related to the analysis of thessencef dhikr from the point of view
of the efficient, final and materialorigins® [i.e. by whom, for whom andhow dhikr
is performed or in other words the subject, object and quality/quantity difikr].
Thereare dgher aspectsvhich pertain to the requirements of correctly performing
the dhikr such as the specific time at whidthikr is performed, the particular
location, the manner of standing or sitting, being in a state of motion or rest,
being alone or witha group reciting in a high, low or minimal tone, the language
used the specific number or types of recitations, the manrerwhich the QurbAn
is put in front of or over the headind whether it isclosed or opentawassl® to a
particular infallible or seeking intercessidimom a specificwalEXsaint)of God, the
cleanliness of the performer afhikr and the purity of his inner consabusness
theseand otheraspects have beaspeciallyvisited and elaborated upon by the
blessed househol(¥ 3 of the Prophet (9 as reportedn collected works ofladbth
While any act ofdhikr will leave a particulafootprint on the worshipper(athare
4bAdb) and will bring about nearness of the rememberer to the Rememl@oekl
in obligatory acts of worshigfarJiA) or in specificrecommendedituals (nawAfil)
in which an exact and spd®d dhikr has been narrated, its replacement or
modification is not permitted, meaning thabne will not obtain the desiredesult
from that obligatory or recommended act without the&pecifed dhikr [see Sec. 10
for some examples of this]

depending on how close they are to their Sodrde. Allah. It must however be kept in mind that the level of the
EssencelhAt) of God is altogether a different realpmo which His creation have no access, and which can never be
comprehended and is constantly glorifiefdr.]

2 The dficient (fAYi)Bause or origin is that by which a thing comes to the final (gH) }»cause is the end purpose

for which a thing comeso be, andthe material il cause is that from which a thing comes to be. For instance,

in the example of a house, the efficient cause is the carpenter, the final cause is to provide shelter and comfort, and
the material cause is typically wood, r&iirywall, etc[Tr.]

3 Tawasstib a religious practice in which one seeks nearne€oAlmighty, often via seeking nearness to a chosen
servant of Him.[Tr.]



Of course, sometimes,even when gparticular dhikr has been replaced or
modified, a small portion of the sublimeyoalsof the dhikr will still be obtained
due tothe multitude of its desired benefit@hough other aspects of iwill be lost).
At other times, however, no effect fromte unique effects othat particular act of
worshipt which has beerstructured with aspecificdhikrt will be achieved due to
it having only one desired benefit

That which was said about the recommended acts of devatiovhich was
based on the multitude oflesiredbenefits pertains tosome recommended aai$
devotion and not alt this is because sonmeferredcustomsand recommended
actsare not realizedin the leastwithout performing their specifed dhikr, and
therefore, no effectvhatsoevewill be produced[by changing thedhikr formula].
At the same time, the general effectdbfikr which is a general form of worship
will still be obtained. Br instance, if an individua —ritual prayer (OalAhis
nullified due to the intentional leaving out ofa dhikr, even thoughthe effect of
performing the ritual prayerthas not been obtained.e., one is still not relieved
from its duty) yettheindividual will still derive some begfitt a partialrewardfor
reciting theQurbAnfor instance

1.5The quintessenceof dhikr and the essence of supplication and asking

As mentionedpreviously the quintessencef dhikr is different than the essence
of supplication (calling upon)or asking(requesting)this is because mere paying
attention to God is itself dhikr of Him even ifit is not accompaniedvith the act of
addressing Himor of demanding or requesting from Himln other words even
though calling uponGod or requesting something @m Him is accompanied by
His dhikrt or rather this very act of calling upon or asking Him dhikrin itself+
yet it isverypossiblefor an act ofdhikrto be realizedvhen it isnot accompanied
by any act of calling upon or requestingach of which is apecific type of non-
declarativeexpressionin such a caseajhikr is rewarded in itself, andeceivinga
response or solutiors not what is sought afteiDhikr quadhikr is distinct from a
supplication or requestand hencds in a different domain from that of calling
upon or requesting since at this realm there is no call or request in the first place
for them to be answeredtven though it ispossibleupon performing a particular
dhikr for a specific need or difficultyo be resolveda wrong to be fagiven or a
blessing to be granted, yet none of these matertheir likes have beemualified
in the essence afhikr. Sincedhikr has a specificneaningcompared to other acts
of worship, whenever aeeker of the pathsilik) becomes acquainted and kien
associated witlthe specificmeaning of an act of worshjgersiss upon it, strongly



abstairs from diminishing and negleting it, and implementst in his heart more
strongly than other pillars of worship, he becomes the possessor of ttation
(magAn). For this reasonthe status of the people ahikr is distinct from that of
other worshippers and they maintaiheir owninvocations.

The meaning of an effectivahikr of the heart isthat very dhikr which istruth-
affirming and faithful and whichneessitates theblivion (nisyin) or [at leastthe
pretersion of oblivion (tanAd) towardsfalsehood in the same way that brings
about negligenceghafla) or a pretension ofnegligencdtagh’ul) to any error In
contrast a dhikr which simply occursn the imaginationcan be accompanied by
the preoccupationwith falsehood andpredisposition towardserror, since no real
aversive, protective and repelling effect can be expected from a purely imaginative
source fordhikr (though at times, it can act as @hpreliminary step towards true
affirmation).

Certainly, that which will have an effect is faithful affirmation.e.to believe
the conclusion of gproposition and to have faithin the essence dhe subsistence
of the predicaefor that subject otherwse mere mental acceptanegich only has
one [figurative] tie or knot i.e., it only ties the predicatef a proposition to its
subjectwithout the implication of the proposition becomingruly tied to the heart
of the knower in a way that would result en affirmation based on belief has no
effectin repelling error or preventing sinsThis is becausthat which mattersis
faith, not [mere mental] knowledgén other words, as long as knowledge based on
the theoretical intellect does not find away to a belief based orthe practical
intellect’, it will not be productive.

The separation of knowledgand action isnot only theoreticallypossiblebut it
is a certainty [in realityJfor the same reason th#ite separation oknowledgeand
faith is also a certaty asdemonstratedrom the following verses:
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And they rejected thosggns in iniquity and arrogance, though their souls
were convincedf them (27:14)
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4 The intellect q) is divided into two types: (i) the theoretical intellectdaé naCrf) also known as speculative

reason, which is involved with gaining knowledge, and (i) the practical intelMgi¢¥amalf) also known as willing

reason, which is involved with believing i nonaohtde i nclining toward
heart) and leads to the action of the other faculties. This distinction is further explained in SEg.]2.



Moses saidto Pharaoh)-Youknow well that these things have been sent
down by none but the Lord of the heavens and the eaatheyepening
evidence .(171®©2.

In other words no obstacleexists forthe theoretical intellect to undatandthe
truth of something howeverit is the practicalintellect, being consumed with lust
and angerthat hasdifficulty in believing in and having faith in that thing.

Now that some of theunderlying fundamentalsof the discussion have been
outlined, weturn the attention ofthe rememberers ood and the people ofihikr
to a number of points in thecourse of theollowing [ten] sections.

2. Dhikr and the theoretical and practical Intellects

Dhikr of Godt that is, theremembrance of Hisnost beautiful names and His
manifestationg is expressed ithe theoretical intellecas divine thought, and in
the practical intellectas religious inclination.In the same way thabaving
knowledge ofGod is His dhikr, so is loving Him, andust as divine knowledge is
His remembrance, so is obtaining His morafsllowing His orders and avoiding
his prohibitions. Rut another wayanything that brings abouthe consciousnessf
God and His names and attributes [in the mind or heart of the rememberer] is
dhikr of God, and both the theoreticaland practicalbranchesof the intellect play a
significantrole in this regard

According to what we saidlhikr is the common factor betweethe twowings
of ascesiont i.e., knowledge and actionsubsequently, with regards to the
commandment to performabundantdhikrin the verse:

(S 17573 A1y 3057 Ll Gy
O you who believeRemembeGod, an abundant remembrand83:4},

it is possible to obey this commaritirough the constanengagemenwith divine
knowledgeor through persistentinvolvementwith religious rituals and moralsor
through botht that is, by distributing o n e = s both iinmgaining religious
knowledgeas well aacquiiing moral habitsand practicalvirtues.In this spirit, it is
possible toconsider theeverses of th&urbAm which name or praise those that
perform abundantdhikr of Godt to encompasshe aforementioned three groups
as its referentd.e. the group thatwvith sincerity spendsa considerableomponent
of its time in learning the religious sciences, the group thatilizes a significant
portion of its opportunities to attain moralvirtues and the group that distributes



its time, devoting a part to religious knowledgedathe other to achievevirtues
andto perform acts of worship.

Put anotherway, one may expand [the apalbility of abundantdhiki] to both
the non-declarativginshd®) and declarativelikhbf) sensem so far asall the above
mentionedgroupsareeither (i) the performers ofabundantdhikr (which appears in
a descriptive and declarative manher (ii) the referents of the ones whubeythe
command to performabundantdhikr (which appears in an imperative and hence
non-declarative manngr

This [i.e., the link betweerlhikr and the intellect]is why with regards to the
following Tadbthby the blesse®rophet (P as narrated irthe collectionof Tadbth
ManlAYa HarahalFagh’
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-Travel and eat in the gardens of Hea®Hhey aska him, - Wat arethe
gardens oHeave.®He answered-the circles ofdhiki®

MullA Mulammad TagBMaijlisD(dirst MajlisB), in his commentary ofthe above
Tadbth has saig-What is known as circles oflhikr are circles of transmitting
knowledge and it has been said thathat is meanfby these circlesinay bethe
gatheringsn which sermonzing and preachingakes placsince they are intended
to bring about reminder; yet, the momgeneral and inclusiveieaning that includes
both aspectss more appropriate, with the condition that pursuing knowledge
should be with the intention of performing dhikr of God and gaining His
pleasure ®&hen he goes on to mention the importance of consciously and aptly
listening to and being present in circles s¢holarshipand recites the poem:

Vyp T (S b odidS g Ol Ol 55 ol b (i

5 This book is one of the fourmost important fadBthcollectionsknowna's - t h e F autube Baor okas«® h(
which were compiled by ttee important scholars. These books are:
1)AIKAfEby Mulammad ibn YagUb Shaykh Kulaynb (1618$btts).
2)MandLAY a & - Y &aqRthy aMu eeammad i bn «Al & i bn BUbVaBth), known as Shaykh éact
3)Tahdhib ahTkAm by Mulammad ibn aHas an known as Shaykh OUsD (1R&ftts)
4) AldstibOAaiso by Shaykh OUsb (Edfitts).
The aforementioned scholars attempted to incluidethese collectionnly thoseladbtts which were reliabl@©@ip)i
according to theirown criteria. [Tr.]
 Rawdah aMuttagm, vol. 5p. 512.
" This poem by RimBhas also been recited as:
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This speech is [like] milk from the bosom of the soul
Without being drawnwhenwill the milk ever come ot

That is, the preparedness of thistener as well atis consciouspresencethe
emergencef his illuminating talent and his thirst [for knowleddd, is like the
drawingand absorbingpf the sapientialmilk flowing from the life and soul of the
instructor andmentor. To achievesuchplentiful praise and admirationthere is no
wayexcept for the seekanvolved with dhikr to placeall his perceptivefaculties:
such ashis sensry, imaginative and estimative powest under theleadershipof
the theoreticalntellect, and similarly, to placeall his stimulativefacultiest such as
attraction and repulsion, lust and anger, devotion and aversion, love anditghm
and eventuallyattachment tawall) and detachment tabard® under the special
supervision ofthe practical intellect, so that all hisintellectual testimoniesand
practicalinclination sare obtained with thename and remembrance God. Such a
seekeis a constant performer ofihikr. Moreover, evergonstant performer of
dhikr is a constant performer of praye©@lAhand everyconstant performer of
OalAwill be protected and saved from the harm of beingvetous(halé xand the
damage of beingnxious (jazé kand miserly har )< The evidencefor these two
statements will berovidedlater[see Sec. 3With its necessary explanations.

In summary,the facultiesof knowledge and actioof the rememberingseeker
under the leadership othe intelled, shouldtake on the task oputting into order
his thoughts and effortsin such a casaheleadershippft he r e méntelleetr er -'s
and the stewardship ohis intellective faculty: which affirms and negates, adjoins
and disjoins with the criterion ofthe remembrance dgod Almighty+ unfolds the
dhik— s sagrasgs thetbodies of the lower powdrsthis way all the faculties of
knowledge and action of the remembering sedderomdike a unified community
under the leadershipf an unrivalled, remembeing leader imAm). As such their
unified foundation will be immunefrom the breachef the devil of intellectual
ignoranceand the demon and wild best of practical foolishnessSurely, the high
station of the rememberingseekrt: who has collected in hinedf both correct
knowledge andirtuous deeds will be the source oboth the manifestation of the
theoretical intellect and the presence of the practin&llect Moreover firstly, the
highest stages the guarantor of the annexation of the two aforentiened

with a very similar meanindTr.]

8 Tawall and tabaré are the most sublime forms of attachment to and love of all that is good, and detachment
from and enmity with all that is bad. They arersetimes classified as two of the ten required branches in observing
faith (the other eight being: prayer, charity (bothakAh and khumg, fasting, pilgrimage, enjoininghe good,
forbidding the evil, andstruggle(jinAd) in the way ofGod). [Tr.]
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intellects, and secondlgnd subsequentlyeach of thetwo mentioned intellects
takes orthe responsibility ofleading andguiding all that is below them.

In other words the peak of thgexistential] pyramid of sucha remembering
seekecompriseghat very stationof total comprehensivenesgmYaljamYPwhich
is theunderlying state of his divine lifet is the comprehensiveeality which is the
leader of all leadersnd which is followed by allthe significant facultiesof man;
and in turn, the lower powess with the leadership of the other significant
faculties and via theimediation and seeking theintercessior: are connected to
that transcenderd! station of human life. In this state such aseekeris the
manifestation of God, who while being elevated and having eminendeas
closenesshumility and humblenessand who while beingnearand proximate is
entirely exaltedlofty and distant
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AIIpraisebeIongét@odE Who is so far away that

is so near that He is fully aware of the whispered sétret.

3 3 Wy 5 3 gl
The Closédn His highnessand the High in His closeness

Sincethe seekingerformerof dhikris the vicegerent dtod (and thevicegerent
is the manifestation andign of the One he represenisand sincethe One who is
being represented possesses the statt@alfcomprehensivenessd [hence] Hes
in possession ofall the aspects that fall within [this totality] His vicegerent
thereforewill alsoinevitablybe like that

3. The Revitalizing Nature of Dhikr

Dhikr of God and remembrance dflis most beautiful nanes andmnost exalted
attributes is like the« b | o oftheSgp i mafkh ral)*?(revitalizing. A prominent
example was the breath Ghrist which rendered alive any birdr man who had
died when Prophet JesusY# breathedupon it with the permission ofGod. If a
thing, whether related to knowledge or actias,alive then it has certain effects
but if dead, not onlyis it devoid of effects, but it leaves a negative and foldur.

The sipplication of IftitAl; this beautiful supplication, filled with remembrance God and the blessed prophet
and his household, and with particular remembrance of the MBfhis recommended to be read in the nights of
the month of Ramaan.[Tr.]

“alifah al-SajjAdiyyahsupplication 47.

2g5ee for example, QurbAn 38:72.
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As such,any thought that is dead or actiotthat is lifeless will leaveabsolutelyno
effectbut harm, and it is because of this that we read in some religious statements
that if something is begun without the name dbod, it will be severedand
fruitless™

Similarly, with regards tahe slaughteror hunting of animals(on land or in the
air), it has been transmitted thawhile performing the slaughteror releasing the
arrowor sendingthe hunting dogswith the intention of killing the prey, onemust
mention the name ofGod so that the sacrificed or hunted animal does not beeom
an [unlawful] corpse and mawnsteadbe benefitted from Eventhough, from the
jurisprudential perspectivehis is a specific act afiorship[to be performed even if
not understood], yeits wisdom,from a deepefand innerperspectiveis presenin
all facetsof human knowledge and action. In other wordmy act that is not with
the name and remembrance @Gbd is a foulsmelling corpse and the adverse effect
of it beingsuch will reveal itself at some point in time.

More elaboratelythere is a consisht message when ooensidesthe secretef
the verses from th@urnsuchas:

Sl Ay ol 2 ST G
Eat not of that on whichGod's name hanot been pronounced, and verily
that is impiety 6:12)]

Then pronounce the name @od over them as they line uffor sacrificd
(22:36)

Then eat what they [hunting animals] catch for yoadgpronounce the name
of Godover it (5:4)

The messages that if the one whoslaughterss not a monotheist or intentionally
does not mention the name ofod [in the act of slaughte}, the animalwill be
considereda corpseand eatingirom it will not b e permitted (even if the animal is
of arareand preciousvarietyl). Thus it becomesclear that the remembrance of

el 50 b s SHY U5 4 S®
Any matter of significanceGod®owi i hi bWesAbiedhivavél.@s.370i(n t he name
jadbth 4) [narrated from the holy prophetd).
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God is like the breath of Christand that thisrevitalizing breathis the vicegerent
(khalbfahof the Divine Breath whichassures themegenceof life in the locus of
manifestationof:

) o 4
Whenl breathed into him of My spirit (L5:29

By contrastanything in which the name ofGod and His remembrance is not
displayed, even if appearing as a beautiful garetlein the desertof imagination,
will be nothing more than a lifedesscorpsewithin the valley of truth and the
awakened intellect

The persorwith knowledgebut no action, the one with awarenebat no sense
of responsibility, the one with thought but no goodess or salvationis like a
walking corpse He issimilar to the one whaosets aside the duty tenjoin the good
and forbid the evil, who neitherwith his handnor tonguenor heart enlivens that
which is good nor eradicates that which is evlt.is as f outwardly they arealive,
but inwardly they aredeadjust asimAm « Aibn@AbD TAlibY% has said abouboth
of thesetypes of people:

W 0 S5
And these are the dead the living.**

3.1Note: Confining oneself to the transmitted dhikr

The maning of dhikr of God is not the mere clause i n t he God@ me of
rather, mentioning any nameamongstthe most beautiful names déod, whether
inthe formof- i n t h eGod&omie theofdrm oftahld( - t her e i s no god but
God® )tak® ( God isthegr e a ), =i (® g | or Godeb)yei MBI ©- pr ai s e
belongstcGod®) , and t he | i kskyghtéresbr heintetl dnimaltio ent f or t he
becomelalAl (permissible to eaf)just as it isbeneficial for the protection of
knowledge or action from becomingorpsedike. Yet, if a specific prescription
regarding a particuladhikr has been narrated, such as that of the ritual daily
prayer, it is necessary for thakplicit and transmitteddhikr to be used We shall
discuss this issdenamely the necessity abnfining oneselfto the transmitted
dhikrt in a separate sectigsee Sec. 10 regardimgt altering, replacing or going
beyondthe form of the dhikr].

14Nahj al-Balighd, ii kmah 374.
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4. The Gradesof Dhikr and the Levelsof its Performers

As recountedin the earlier discussion oflhikr, thereexist a number ofgrades
for dhikr and levelsfor its performes. Though each of these idesiredon its own
plane it is the highest stage that ishe most sublime aim of the remembering
seekerso that by passing through the lower stages mayreachthe peak of its
extent

Dhikr is sometimes [performedyith respect toGod- bounties sometimesn
regards tdHis nameand in some cases with regard€god Himself. Consider:

O il (._’{L.J RUIATS \):‘53@
S o r e me mbbountiegsbtthatybunmybe felicitous(7:69)

S i 57 D 6 6
O you whohave faith RemembeA |l | ah-s byoa(839).ng upon

In these cases, remembrancésofl- s b o incluting¢he material andthe
spiritual, has beementioned Now, consider thdollowing verses:

s ) 55 T 5 b s
Felicitous ishe whopurifies himself, andremembes the Nameof his Lord,
and prayq87:1415)

U ) (5 e 2 S5
So remembethe Nameof your Lord and devoteyourselfto Him whole
heartedly 73:8).

el S50 215 12 555
And remembeithe name ofyour Lord morning and evening (76:25).

In theseplacesit is the remembrance of the nam@and not the bounty] of God
that has been conveygednd includes not onlyHis Greatest lme {smal-aY¥am
but any of His namesMoreover,its selectioni.e., choosiag which of the names of
God to rememberis in the handsof the remembering seekén, the same way that
the choice of the bounty to remembaeill dependon the levelof the performer of
dhikr. Of course to considerboththe material bounties as well athe spiritual
blessingf perfectionis the most desired approach, just as choosing@neatest
Name, which contains [all other] great names, is the most elevated aim.
And then there are verses such as:
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ujiubu’v_}{id Vs NS5 1 25 s Al 131, el GG
O you whohave faithWhen you meet &ost [in battle], then standirm, and
remember Allalgreatly sdhat you maybe felicitous(8:45).
st 5 5555 G A 55 Gl
Those who remembekllah, standing, sitting, and [lying down] on their sides
(3:191)

v_}iJj.,. ey \Zy’é”) G 4 \)‘)’flé SUSall Mias 130
When you have finishethe prayersremember Allah, stanndg, sitting and
[lying down] on your sideg4:103).

In these verses, and similar ones, it is the remembranctkeeditle of - Al | ah ®
that is mentioned and not the remembrancef His bounty or His name even
though the title o f - Aitsdlf ashofie of tke most beautiful names of God
However, since from the divine and spiritual perspective, thstatu® of the
Absolute Being (Huwiyyate MuOI&gp which actually cannotbe defined as a
status-or «tageor the liket is more elevated than theameof - Allah® therefore
the verses whiclportray the dhikr of that Beingaremore sublimethan all others.

An example ighe following verse:

oSS o 5,530
Therefore remember Mand| will remember you (2:152).

Such an expression is very rarely providadhie QurbAnand is similar to the
last verse of the blessed chapbdéral+ajr in which the possessor of the satisfied
soul (nafs amuOmabpinnahafter obtaining the station of (i) contentment with
regards to allevelsof divine decreeqa@dA and divinemeasuredad) and (i) of
God-s cont ent neindddressed witlsuthiatone such that withthe
blessingof the Absolute Beinghe returnsunto Him, becomes included in the
circle of servants in that transcendental stagiéhpugh usingt h e tt earforit-« s
is only figurative), and enters His particular heaven which is more elevated and
eminent that any imaginable heaven:

5This term refers to the realm of the EssenD&At), prior to its manifestation into the divine names and attributes
the one who performglhikr of the Absolute Being has oved beyond recognition ofcod merely through His
individual names and attributeqTr.]
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o F5
<O soulat peace! Returto your Lord, wellpleasedyourself and pleasing
[unto Him]. Then entelamong My servant&\nd enter Myp a r a 39:23 e -
30)

Of course verses in thenoble QurbAnwhich mention the AbsoluteBeing are
extremely rare.

In short, while the aforementioned four stages difikr [i.e. dhikr (i) of the
bounties of Allah, (ii) of the namés) of Allah, (iii) of Allah, and (iv) of the
Absolute Beind with regards to their different levelare all praiseworthyand
laudable yet @ch lower degree will berang on the laddertoward a higher stage,
and the ultimate aim of the variouphasesof dhikr is indeed to be in the
remembrance athe AbsoluteBeing

4.1Note: The differences in the mode of address due to difference amongthe
addressees

Following the above discussion of the stageslitokr of God, it is possiblethat
the invitations for performing dhikr extended byhe blessedQurbArto the various
audiencs may be due to the differenceof theselevelsthat the addresseesxcLpy.
To elaborateall things andbeingsin the contingent world have emanated from
God, yet they are not all theirst enanation~(@dir al-awwa)), and similarly, while
they are alfeturning to God, they are not all the« ltimate returner(@ir al-nabAf
who has reached the status of

S L D6 OGS s s

Then hethe Prophet] drew nearand nearer, until hewaswithin twob o ws -
lengthor even nearg(53:9)

andthe stage of
L e ol
And that the terminus is towargyour Lord (53:42)

Additionally, while all are commanded to rememb@&od and to perform His
dhikr, not all are askedto remember the Absolute Beingo asto [be able td
remember Him without theveils of identity (t ayyun). In fact, from the different
addressee titlest is possible toinfer the signs ofthe different modesof address
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becaussomeh ave been addr e @8cetdh erss -a@ man kpienodp | e

Book&@ some as -0 y@ilafewas behosee@haod have eyes

-those with “yandhgroupa sa MmeSemge® Finally, the unique
address and theoleattention of the One Alad) God becomes directed towards
the greatestIU ak @) from among theprophets andapostls, ultimately ending
with the wole address of the contingent univef8avhich is the attention to the
station of the seal position [i.e., the statioof the Prophet ). In fact, not only is
the holy Prophetmore excellent in positiorthan all the prophets andapostles, but
evenwith regards to thegreates{UIU ak @n] of them, he is also moreeminent
(a¢A), more nobk @nba), more beautiful §jmal) and more glorious gjall). Of
coursewhat we mean bthe limitation s of address andhe restriction of attention

is that the addresee himseis veiled f r om «part akipmtasforn t he addres

the AddresserHe does not have antype ofveil [blocking Him from] anybeing.

4.2 Remark: the four-fold division of that which is remembered for the
rememberer

Sometimesthe specialmercy of God is what isrememberedmadhkUy; and the
rememberingdhAlkr) seeker becomes attentive tatiparticular mercy ofGod; in
the same waysometimes thepecialmercy ofGod becoms the dhAkr and in turn
makes the particular servarthe madhkUr What we mean to say is thahe
previously mentionedfourfold division which wasoutlined with regards to the
madhkUris also applicablewith regard to the dhAkr [i.e. a servant may be
remembered by (ithe bounty of God, (ii) the name ofGod, (iii)) God, and (iv) the
Absolute Being]As an example, one may mention the second verse of the chapter
al-Maryamin the Blesse@urbAnn which we read:

Yo FA-TF BT
Ty oty

18y i I L

Bl Jy

2y Jy

2Ly
2 The status of Prophet Mi ammad(Qis that of the medium of grace. His glorious position is such that he receives

all grace directly from the Absolute Beirgnd channel s t hat to all of creation. Thus,

h €

worl ds- ag has Qarrt-ddde.nbsylen thkei s s the «sole addreswse of the continger

through whichGod, at the level of the Essence, addresses and otesseontingent world[Tr.]
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HES RO Eaat s
Theremembrancef your L o r mefcgwith respect tcHis servaniZakaiyyA
(19:2)

In this verse,a particular mercy of God was assigned toememberProphet

ZakaiyyA(Y# while ZakaiyyA(Y# himselfbe@me therememberedniadhkUy, the

regardedran(l) and theobject of compassiofmariUn) of that specific mercy.
Along the same line, with regards to the verse

1 555\ ;,Uj < ?:,W) Ui s Sl Q\
Indeed the prayer prevents indecen@ad wrongs,and surelythe
remembrancef Allah is greatef29:45)

in which the remembrance andhame of God is mentioned to be geer [than
anything], two pointsmay be extractedGod being greater (iffrom the aspect that
He isthe MadhkUifrememberingGod is greater than remembering anythietsé,
and (i) from the aspecof Him beingthe DhAkr; i.e, whenGod remembers one of
His servantssuch a remembrance is greater thanghe r v remembrancef God
asthe One Rememberedit must be noted howeverthat the accurate meaning of
this [verselis that God- dhikr is somagnificentthat it cannot be described not
that the renembrance of the servant with respect @od is great and His
remembrance of the servant is [merely] grefgee Sec. 4.3 for elaboratiomhis is
because under tthe &ncanpaundednTeuth tis alt thi 3 the
remembering seeker is not evandim shadeféy), let alone a shadow({l) or a
thing (s h a[in itself independent from God] In any casethere is no problem
with the blessed verse implyiradl of the abovemeaningssince theissueof using a
phraseto imply more than one meaninghas been completely resolvednd
according tothe people ofinsight, suchan objection[of how G o d wiosds can
have more than oneeaning]camot beraised.

4.3 Note: Narrations on the taki®

BLay Jf it Lw®This significant statemengppearsvithin the transcendental philosophy dflullA NadrAit

has been demonstratedth@pod-s at t ri but e of wib@nly beyalidiandconsigentif alldhends
come from Him and are not ndependent entitiesbut rather His manifestations. Thus, all things the heavens and
the earthbelongo God, as mentioned in th&urkAn in the deepest meaning of the word! At the same tited
Almighty is not incarnated in any thing, and rather it idis names and attributes that are manifested in them, and

therefore -He is none of those thinfs®Rugs;En®efrfi oned
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Since theunderstandingof all the monotheistswith respect toGod Almighty is
not alike, the narrated statements abotakd® [ wi t n e s Gochigs tQraetat-er ®]
are also different | n s o me @oelis greaterdthart th ke tdescrib@f in
othersi t has been Godas greater ehdin HishceeatioB2 and in
numerousiAdbtisith as b e en n@odis greater thantahything® Those
TAdbtts which have been narrated in the first category #re most deep and
compelling of them, and even within themselves, they are not of the same status
for instance in aladbthit has been narrated tham the presence dmAm Jdfar al-
NAdig(Y®a man once saidGodi s g r e armAenr(Y®asked theeman What
thing is God greater than®to which the man replied- Al | ®ThdlmAg §Ya
said -I addadtah@®which means Y chave limitedHi m® . T dskedmMlahne n
whatshould! s @hglth&mreplied -S a @od is greater than to beescribedd ,
and in a different narration, thémAm (Yareplied -1 s t h®¥soéthat@ody t hi ng
is greater than him?®

5. The Degrees oRememberingGod

One of theissuegut forth in the beginning ofthe discussionof dhikr was that
thereare manydegreesor the remembrance oGod, depending on the intentions
of the performer ofdhikr and his inner aims. This is becaysaénilar to other acts
of worship, dhikr of God is sometimes performed for fear of hellfire, sometimes for
hope of paradise, and sometimes to express gratitude for bounties and for the love
of the One who is Rememberedvhich is devoid of any type of fear or
covetaisness

At the same timeaswas previously mentionedslong as the core of sincerity
is intactas well as thheadingof «ervanthoodfor the dhAkir and anasterhoodifor
the MadhkUr and as long as it does not come out in the form of a transaction
between two mutual sidesquals or paralleJ]gshe act of worship isvalid and its
desired effect will bachievedYet, it must be kept in mind that any lower stage is a
rung on the ladder of progress for the remembering seeker so thatmiagy
transcend and se abovedhe levelof remembering fearfullyand covetouslyto a

2 sy O e SIS0 BilAT aFANWAT vol. 81p. 254,
25 "l o }.\f\ A\»mu

B, 5 IS e ST S BilAr alANWATL vol. 90,p. 218.

2" Thus, tisnotcorrectt 0 consider other things t mpake®odAmighywiths in themsel vesn
them; rather they are mere manifestationsGdd Almighty, and do not even exist aside from consideration of the
existence oGod Almighty. [Tr.]
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level where he remembers idoging and gratefulmanner which in reality, isthe
remembrancehat is done freelyand that is unique tcthe Liberated®. Those acts of
dhikr which are helpful ad effective in freeing one fromcertain [worldly]
difficulties and animosities or to arrive at certain comforts and companionshifs,
do not transcend the realm of fear and hqpather, that dhikr which is performed
in order to witness thepure Beauty andsheer Majestpf God and in order to face
the pure Splendourand untainted Light of the Divine is the one whichs able to
surpassthe realm of fear and gree®uch adhikr will lay the groundwork for
reachinga station in which neither thedhAkr nor the dhikr is taken into account
and instead only théMadhkUiis consideredn sucha waythat the seekeis cleared
from the impurity of trinity ( of the dnAkir the dhikr and themadhkUrand relieved
from the contamination and filth of duality (of the dhAki and themadhkUror of
the dhikr and themadhkUr As suchhis presence iwith the pure milk®® and the
pure MadhkUrand this isuncontaminatedmonotheism.

5.1Note: The enclosing of the dhAkir— ghikr with two dhikr s of God

The dhikr of the rememberingeeker with respect to the bounty Giod brings
aboutthe verydhikr of the bounty of God with respect to him, just adhikr of the
servant with respect t&od Himself results indhikr of God with respect to the
servant:

oSS o 5,530
Therefae remember Mand| will remember you (2:152).

Yet,any dhikr that emanate$rom the servant is actually enfolded [before and after]
with two dhikrsby God, similar to the enfolding of thetawbah(return/repentancé

of the servant with twdawbahdy theMaster.To explain initially , it is God Who
grantsHis servant the success to perfodhikr of Him, and this very bestowal is
actually thedhikr of God with respect to the servanthen,the servant succeeds to
rememberGod, and yet again, upon acceptingthe dhikr by the servantGod will
remember him and wilbestow uporhim the necessaravaur.

B Theoriginal termis alrAr and is quite distinct from theexpressionki b e r a thendogernj political sense of the
word. It has a very deep application in Islamic literature, and refers to those that have elevated themselves from the
fears and hopes of this world and the next, and who bow their heads to non€bd#Imighty Himself. [Tr.]

An allusion to the blessed verse of suralN a h | ( 1\8/e givé you to drifik of that which is in their bellies
from between waste and blood, @sre milk pleasant to those who drink. [® the same way that milk from cattle is
pure and unténted by the impurity of waste and blood, so too ik aforementioned rememberer relieved from the
impurity of duality and trinity, and is only nourished by the pure milk of the Remembered. [Tr.]
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Up to this point, the topic is one which has beemepeatedly expressed ihe
speeches and writings tfe authoritativescholarsand those of deep insightsuch
as Allmah TabAabA® may God have mercy on him with regards to the
enfolding of thetawbd of the servant with twdawbdsby the Master, as arrived at
by the verses of th@urtAn*°

What this writing wishes t@resents that the remembering seeker, wiatin a
state of [performing]dhikr or being the object ofhe dhikr of God, is in a state of
dhikr [in both cases]This is because receiving the blessing of the remembrance of
God by the servantand his pursuingthe dhikr of the Truth in its proper time, is
accompaniedy the divine presence andxpressionand this very presence Gfod
is dhikr even ifostensibly it doesiot appearto be so. The evidence for this is that
the duty of the seekewhen hearing the recital of theonourable QurbAnis to be
silent

Osuid o $Ja ) hally 4 ) gl :)T;Z\ 61; 130
And when theQurbA is recited, listen to it with attention, and become silent
that you may receive Mercy (7:204)

Snce sucha silence and listening with attentiois by thecommandmentof God
Almighty, it follows that sucha silence will bedhikr and remembrance o&od,
even if not accompanied with aerbal remembrance. Thereforegcitation of
divine versess adhikr of God asis receivingthem through silence ad listening or

in other words both speakingand listening are acts otlhikr. Thereforeif a person
as a result ofememtering God, brings forth in himself theaptitudeto become the
object ofdhikr by God so thatGod remembers him, then surelyithin the private
chambers of his soul and the cooé his heart he will bring together the states of
listening and silence, as wekthe acceptance @dsod being the Remembereknd
this very condition of listening,as well ashe state of silence, theceptve quiet,
and the awaiting stillnessis [all] the dhikr of God, and according to the firm
st at e Hig overflowing charity doesnot increase in Himexceptjeven more]
generosity and kindneg8" this very receptivedhikr will be the cause of even
further and repeateddhikr by God. Moreover, thisremembering seekewho is
entirely aware will become one of thepersistent performers of dhikr, and
ultimately, one of the persistent performs pfayer:

%0 Taf® alMB/An (see commeary for verses 2:37 and 9:1T8]).
3 ST s 1 el 357 505 Y ,® Supplication of!ftit Al.
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Happy are theyand good is tteir [ultimate] destination(l3:2}332

5.2 Positive vs.negativesilence

Given the previous explanation, the benefit of positive sileaseompared to
negative silencesvill reveal itself This is becausa still, attentive andprobing
silence when reciting h look<of compilation; in a waythat the divine message is
head by the auditory sensess itself an act ofdhikr. And similarly, a receptive,
awaiting andprobing silence& i N o ne - s the «mald &xigtentdT such
that the sound of the gloritation of the angels and other beings of tagistential
orderis heard with the hearing of the heartis alsoan act ofdhikr, contemplation
and gratitude towardsGod. By contrast, astagnant dull and inert silence brings
about nothing but errorand oblivion, and is devoid of any positive effect

Note: From the previous discussions, it bemesapparent thatthe dhikr of
God, in its comprehensive meaningan be apprehended through the rational,
imaginative, estimative and sensory faculties, and in theedatase, can be both
seen and heard.hereforewith regards to the following:

B oA V18T 653 o el 1T 0 Gl
[Unbelieverfwhose eyes had been under a veil fildgnremembrancend
who had beeminable even to hedi8:101)

b 4 e Ui B Dadl 200 3 0 (s U
Whoever turns a blind eye to theemembranceof the Allbeneficent, We
assign him a devil who remairmscompanionto him (43:36),

such verse include both the outward and inwardensesand they can be
understood andacceptedwithout adjustments or taking recourse to metaphors
[e.g.dhikr of the eyes]

Al ong with the previous verses: -The faithless say, «Why has not
Say, «l ndeed Al | aheWishes,dsd guded ta Hinyselfuhbse wis wie peniténtly [to Him]
those who have faith, and whose hearts find rest in the remembran

remembrance! Those who have faith and do righteous deddppy are theynd good is their [ultimate]

destinat®2®n. ® (13:27

Bln Islamic l'iterature, parall el references t@mdvB), someti mes made t
which refers to theQ u r ndndithe book ofexistencetakw®), referring to the univers (and particularlyto the

Perfect Human which contains the elements of the universe within him; also see Sec. 8.2). One implication is that

justastheQur +8n a text that is recit edofas6oodkicshe maddyindivals:n i s al so to be t
of insight and understanding in order to approach the Writer of the text of creatidim.]
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6. Benefits of the Dhikr of God

Dhikr of God has numerous benefits, some of whiglil be aluded to. In the
sense thathe act ofdhikr finds an ontological unitywith the performer ofdhikr,
and also sincalhikr of God is accompaniedy His presenceit then follows that
the performer ofdhikr finds himself present in thec ¢ o u r (mgshhadd -t . «pl ace
of wi t rofeGod and g sugh, benefits enormously fronthe perfection of
this nearness and presen€ansequentlybeing in a domain ofmodestyand guard
(fayd, he will avoid many disgraceful thoughtsplameworthy morals and
reprehendile deeds:

i 5 g
Does he not know thaGod sees? (96:14)

Moreover,in his struggles with the inner and outer demgnshich call the
servantowards desires and open uguchavenues in front him, he achieves victory
over themin sucha mannerthat (i) to avert any danger of being polluted with sins,
he keeps himselprotectedin a righteous manneror (ii) to eliminate those perils
which have already befallen him and thagasthat have already beenromitted,
heexerts himself penitety and remorsefully.

s ) 5 T 5 b
Felicitous is he who purifies himselind rememberthe Name of his Lord,
and prays.(87:1415).

5 P e S S LA e Gl
EIARS e G ey Ny AR
And those who, when they commit an indecent act or wrong themselves,
remember All ah, and pleadtdndwhbah-s] forgiveness

forgives sins except Allah7and who do not persist in what they have
committed while they know(3:135)

Here, the first verse maye statingthe first mentioned issue of averting sins, while
the second verse affimntheremoval of committed sins by repemig and returning
to the shadeof the remembrance dsod.

SinceSatarr: who is the agent of oblivion andhe cause oboth slipping from
the Truth and forgetting it is damned (madeajbn, I i t ) byé&hedhibrofe d -
God, then the remembrance ofsod Almighty will result in one of two positive
impacts: first it will prevent the occurrence of error anthattentivenessor in
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other words, itcarriesan aspect ofavertingdanger; and second will transform
the alreadyoccurred oblivioninto attention and aweenesspr in other words, it
carries an aspect of removidgngerfrom oneself]

S of bl ) Lt
None but Satan made me forget to remember (and mention) it (18:63)
il ¢ 2 (73T A O O e

And if Satan ever makes you forgtten after remémbering, do not sitin
the company of those who do wror{g:68)

Lo S Nary ey i g stk el (S ) of ol fy 1)
o 31 s sl 2 b 5
Indeed Satan seeks to cast enmity and hatred among you through wine and

gambling, and to hinder you from theemembrancef Allah and from
prayer. Will you, then, relinquish(®:91)

5 Al ol Ll g
Satan has got the better of them: so he has made foegetthe
remembrancef God (58:19)

In these verses, the origin of thghenomenon of forgetfulnesshas been
attributed to Satan and in the verse
o 13 815, S5,
And rememberyour Lord when you forge{18:24),

theremembrance ood eliminates oblivion and removesny encroachingdanger.
Satanneverneglectsfrom afflicting the human being sinckei s t he «evi dent

enemy -, and nothing but perleiexpdctedffomcoer ci on

the evident enemyConsequenththe means for defending against him or repelling

him must also be continued, which is why we have been etti&r perform

frequent and abundandihikr, whether generallgr specifically

VS VS Al \)553\ A uJJJ\ Gl
O you who believeRemembeGod, rememberingbundantly(33:41)
(5 2155 5
And remember your Lorcbundantly(3:41)
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In the latter verseProphetZakariyyA (Ya has beerspeifically commanded to
perform abundantdhikr, and e know thaf with regards toany guidance which
has beenawarded to the prophets andod- s speci al peopl e, ot her s
commandedto pursueand follow such guidanceThe only exception to this is if
there isa reasornwhich has been brought fortlto maintain the specificity of the
command However, n the case ofibundantdhikr, not only do wenot have any
such reasorio maintain its specificity but in fact evidence exists fdats generality
[i.e., itshould be followed by all]

6.1The outcome of pure sincerity

Certainly, the continuance of divine dhikr and the persistence upon
remembering Himhas aconsiderale effect however, the effect of pure sincerity is
more than that of abundant dhikr, and in fact, dhikr performed sincerelyis
@bundant dhikr—= dhikr kathBr itself By contrast, insincere dhikr, even if
guantitatively abundant, ipetty dhikr. As evidence for thidirst consider the verse:

oyl LSJL.M_% 2B sl a5 130 el D &850 L) o)
U6 0l 0,056 0
The hypocrites indeed seek to deceive Allah, but it is He who outwits them.

Whenthey stand up for prayer, they stand up lazily, showing off to the
people and not remembering Allah except a lite142)

In the context of this verse, badBh has been narrated frodmAm YAID(Yin
which he said:

B0y U YIS Bl O] ¢ LeS A S a3 ey e ) SB e

) sy S Y R
Whoever remembeiGod Almighty in secret has verily remembered Him

abundantly; the hypocriteased to remembe&odin public and not
remember Him in secréf

The essence of thimdiant T adBh is that since this world is an insignificant
commodity, and the people of hypocrisy perfordhikr for this world and not to
be liberated from it [the love of this world] being the root of all transgressians
then their dhikr, though quantitdively plentiful, will in reality be little and
insignificant.

34WasApil &hiYavol. 7,p. 164jadbth3.
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Since anydhikr is like an arrow into the dark heart of the army of Satan, then
upon (i) invasion of the enemy from the outside, arfii) the attaks of Satanthe
requests of the lower selartmirah) and the movements of the deceiving self
(musawwallh) from within, it is necessary to sedhelp through abundant
remembrance of5od and to se& refugethrough it, similar to what has been said
about thelessestrugglé®

uj;&m’v_}ii.d Vs Ny S50 20 s (,_LJ RERARU RV
O you whohave faithWhen you meet &ost [in battle], then standirm, and
remember Allah greatlgo that you maye felicitous(8:45)

Sinceperforming abundantdhikr is the commandment of5od and sinceit is
only in submitting to this commandment thatthere is benefit, therefore when
describingthosewho have been saved andgepious oneswho have beerought
up andfreed from dangerod Almighty refers totheir plentiful remembrancand
praisegshemfor abundantdhikr.

0" A8 a1 15T L Gy
.. .barring those whaohave faithand do righteous deeds and remember Allah
abundantly(26:227)

55y T ey dn g o ims sy & T
In the Apostleof Allah there is certainljor you a good exemplar, for those

who look forward to Allahand theLastDay, andremember Allah
abundantly(33:21)

5 v@ A g;gbr) Vs &;\2\5\3 QLLJ;Wﬂ\’) el 0
s 15
Indeed theMuslim men andthe Muslim women. . .the men who remember

Allah abundantlyand the women wharemember [Allah greatly] Allah
holdsin storefor them forgiveness anagreat rewar@33:35)

6.2 Note: The benefits of rememberingthe manifestations and signs ofGod

% The lesserstruggle jihAd al-asghar refers to the battle with outside enemies, while greaterstruggle(jihAd al-
akbay refers to the struggle with the lower sgf indicated by a famous prophetic TadBth) the aforementioned
text, both struggles are mention€dr.]
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In order to gain victory against the innefoe or the outer enemy,the
remembrance of divine manifestations atite dhikr of specificsigns of God have
their own particular benefit This is why God commands|with the imperative
udhkut the blessedProphet(Q to keepthe leaders of the pash mind, each of
whom wag to his own extent a manifestationof a Name amongst the most
beautiful divine Names, and teecalltheir traditions, ways of life and inner aspects
so that [like them] he too woulduceed:

umwugm\rﬁf\ubﬁ\@}f:\)

And mention in the Book[the caseof] Abraham: He was a man tiuth, a
prophet (19:41)

Uj.w) d\f}L@l}ud\;m\éA}.ﬁuL{d\&;)\)

And mentlon in the Book[the casenf] Moses: for he wasxclusively
dedicated [to AllahJand he wasraapostle a prophet (19:51)
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And mention in the Book[the casef] IsmA; He was (strictly) true to what
he promised, and he was apostle a prophet (19:54).

L..; Gl 0 m\wﬁ\ u\..<.5\ LY

Also mention |n the BooKthe case (}ﬂdrB He was a man of trutta
prophet (19:56).

In these versesf the QurbAnand numerous onelike them, God has reminded
the reveredProphetof Islam to remember theprevious prophets and frieds of
God, and hasindicated theirremembrance as a source of strength for the blessed
Prophetin fulfilling the covenant of delivering the message the same wayhat
the very act ofememberingGod, and sincerity and perseverance in this regésd
effective in achieving victory ovetlis enemiesThis iswhy God Almighty said the
following to Moses and AarorfYawhensending them to invite Pharaoh and his
courtiers [towards Allah]

$ 53 @ UG GUL Bl I R

Go, you[Mose$ and your brother, with Mysigns and slacken not itMy
remembranc¢20:42).

That is, you (Moses) and your brother (Aarogy forth to the Pharaotalong with
the miracles and sigaiwhich have been given you by Me anddo not allow any
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laxity, frailty, weakness and slackness to infiltrate yiaureviving My name and
remembranceProphet MosegY# had consideredhe performance ofabundant
dhikr asan important reasonfor him to requesthe participation andviziership of

his brother Aaron(Y#

5 505 " s Led (5 o A 2 08
And make him[Aaron] share my task; that we may glorify Yalbundantly,
and remember Yoabundantly(20:3234)

Theimport of the remembrance oGod is such thatGod has commandedn
some casego uphold and retain power, strength andigour [to establish His
dhikr] such as in the following verses:

aj; (,_‘ﬂ__f\ G \jf\;
Hold on, with power to what We have given you (2:63)
i D i (2
O Yal yA Hold on, with power, tothe Book(19:12)
Prepare againghemwhatever you canf power(8:60).

However, at other timedie has prohibited weakness and slackness such as in
the abovementionedverse:

$ 5% 250
And slacken noin My remembrancé20:42).
It was inorder to seek help fronthis type of unseenpowet: i.e, to take aid
from the remembrance oGod while paying attentiorto the loci of manifestations
of power: andin order to presenthe might of the Divine, that ProphetMosesYa

was commanded to acquaint and remind his community of the dey®n God- s
might would be manifested

k)
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Certainly We sent Moses with Our sign8rikg your peopleout from

darkness into light andemindthemo f Al | a h - areindeeg signsinT her e
that for everypatient andgrateful] s e r {1ld:®8)t ] . -
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Any stage in which an uncommon grace @bd is manifestedwheresome of
the hidden secrets of thaniverse are revealed and a fraction of the concealed
truths are brought to light, that stagein its own capacity is a dayamongst the
special days dBod. And if the aboveverse has beénterpretedto referto the issue
of the appearance dmAm Mahdb(Y} the Return Raj@h) and the Resurrection
(QiyAmah), this is done sdo provide examples [ofhe referentsof the versk and
not to explainthe verser to limit its referents toonly the abovenentioned cases

6.3 The hazardof forgetting God

From the previous discussion it becomes clear that da@gerof forgetting
God and toslip from His remembrance is to be defeated by #mticements of the
outer and inner enemies:

A G £ 0 R e 0 5 12 5 1
But whoever disregarddy remembrancehis shall beawretchedife, andon
the Day of ResurrectioiVe shall raise him blind20:124)
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So avoidthose who turnaway fromOur remembrancend desire nothing
but the life ofthe world (53:29)

The negativeresults of becoming divious of God and forgetting His name
and His remembrancecan be intellectually analyzed as follovidod Almighty is
not only the Creatorand Initiator of man, but He is alsothe Upholder of ma B8 =
relational (rabQBdentity and the Substantivemeaning of ma 8 prepositional
(harfPnature® so much sdhat knowledge of man is impossib¥thout knowledge
of his Upholder, that is God. This is becaugse comprehend arelational and
prepositionalmeaning without having knowledge dfs essential and independent
meaning [by which it is maintained, which is God, is not feasible.Hence, by
losing sight of thatUpholder and forgetting thatSubstantive meaninghe identity
of man himselfwill also be forgottenu pon f or get t i ongwilnote -s i dentity
be able to perceive in any wtye trespassingf the plunderersof identity, and by
not sensing any such danger, fmrm of rebellion and resistancewill take place

% In Arabic grammar, prepositionalfl 4rf) clauses are ones which do not carry an iedepnt meaning and are

always dependent on substantive or verbal clauses. Whenever the substantive or verbal clause changes, the
significance of the preposition also changes. The author is Iliken
is orly when his Substantive meanihghat is, God Almight$ is taken into account, that he is granted some

semblance of identity; otherwise, on his own accord, he is devoid of any meaning and hence devoid of Tagntity.
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against the invading enemin the end all the perceptive andtimulating faculties
of man [see Se@] will be captured by Satan, and wiftom then on, comprehend
things and act with respect to them according to the desires origiggdtom the

bloodthirsty nature of that malicious and egocentric ruleiAny type of good act
will be considered eviland anyform of evil will be countedasgood

by 28 el i A a2 Luis 1885 0
And do not belike those whdorget Allah, saHe makeghem forget their
own souls It is they whoare the transgressas9:19)

Some have said with regantsthe famous narration: Wh o e&noeshimself,
knows his Lord@& that its relation with the aforementioned versetise same type
of relation [in logic] that aninitial proposition has with its contrapositivethat is,

if knowledge ofGod arisefromknowl edge of omeeandedusptsl f, t hen

contrapositive]that forgetting God and lacking knowledge of Him is a result of

forgetting one-s self and | acking knowledge of
In any casedhikrof Godresultsint e me mbr ance of atiameg-s i dentity

its transcendenceand forgetting God wi | | result in forgetfulness o

and abandoning itwithin the easy graspf everyinvader,oppressorand deviatoyr
in the latter case,n ot h i rhgmamidentitg-will remain. Instead it will be
replaced with something elsand he will impose upon himself all of his selfish
and satanicsecurities, inclinationsand instincts in the guise of civilization,
happiness and perfection!

7. The Best Rememberer and Remembered

From the perspective thate dhikr of God is anexistentialexcellence, and any
suchexistentialexcellencein its highest and most perfect fornis mostapplicable
to God Himself, He will then have the most perfeahikr of the Truth. As was
determinedin the elucidationof the principles on the discussion athikr [Sec. 1]3
God Almighty+ from the aspects of being tfieRemembererthe Remembrancand
the Rememberedand from the perspectivef sincerity, continuity and other
aspects relevant ttne perfection of dhikrt is the Possessaf all ranks This is
why, in prayers narrated from thBlessedH ousehold(Y3, God hasbeen acclaimed
as the Best Remberer and the Besif those who ardRememberedexamples of
which will be shown fromthe invocation of JawshanalKab®. Thereafter, tht

3T, O e b awks U5 e o"; BiTAr al-AnwA(, vol. 2,p. 32.
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which appearsn the whispered prayer @haYbAniyyahe whispered prayer ail-
DhAkirbrand the invocation of Kumaylwill be mentioned with regard to the
quality and quantity of dhikrthat is requesteth the presence of that Presence.

In the praye of Jawsharal-Kab®*®, which has been narrated bhyAm SajjAdY3
from his revered fathers from the blessBdbphet(Q from the trustworthy Angel
Jibra® (Y3 we read:

-<4>31’>$3°fé55\£<3> S 5 U (2) LS 2 ()
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(1)O Best of those who remembé®) O Best of those who are
remembered3)O He Whose remembrandg swee(4) O He Whose
remembrance is not forgotterb(O He Whose remembrance is hanour for
those who remember Hinf6) O Most exaltedof all who are rememberdd)
O Best Rememberand Remembered

From these expressions, one dafer that one of the most beautiful names of
God Almighty is the Rememberé&tand the other ithe Remembered

The conception ofGod being the Best of those who remember and of those
who are remembered is not contrary to the unity of actiotesv{ Bl al-af¥l), just as
it is not contrary to the unity in attributes tawl 8l al-aw@¥) and in essencedht);
this is because if one remembers somethagydefrom God andit is accompanied
with negligence and oblivion ofGod, then it is not even dhikr, but if it is
accompaniedwith God-s r emembr ance, t hen thahis,sr e exi sts n«
t her e i dexceptin¢ha sensd ef being sigagpressionsnanifestations,
reflections, and the likein which case, remembrance of each one of them is the
remembrance od sign fromamong thesignsof God.**

%8The magnificent prayer ofawshanal-Kab® transmitted by YAli ibn aHusaynis a very powerful prayer consisting

of 100 sectionseach with 10 names @od, and is narrated to have been taught to the bles¥eghet in one of his

batles It is saidto contain the greatest Nam&f God (isme  a k b ia especiallyecommended to read this prayer

at the beginning of the blessed month of Ramadan, with the benefit ti&dd will provide the servant with

sustenance in the Night dadr [Tr.]

3 The following seven invocations occur in sections 3, 39, 48, 71, 75, 86 and 95 of the piayshafal-Kabb

respectively[Tr.]

4% fact, in section 40 of the aforementioned pray@pdi s expl i ci tly i nvoYABhkinas -O Rememberer ®
r]

ﬂ-If one considerssod merely as one rememberand one rememberedmongst many other ones who remember

and are rememberegkven if the best of them), then this it consstent with the unity of deedsattributes and

essenceBy contrast, the coect view is that things other tha@od that remember or are remembered are merely His

manifestations, and are not independent entities. Thus remembrances by aBodére the best acts afikrin
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